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1.	Virtue	being,	as	we	have	seen,	of	two	types,	intellectual	and	moral,	intellectual	virtue	is	for	the	most	part	produced	and	increased	by	education,	and	therefore	requires	experience	and	time;	While	the	moral	or	ethical	virtue	is	the	product	of	habit	(ethos),	and	has	actually	derived	its	name,	with	a	slight	variation	of	form,	from	that	word.1	1.	[2]	and
therefore	it	is	clear	that	none	of	the	Moral	virtues	formed	is	generated	in	us	by	nature,	because	no	natural	property	can	be	altered	out	of	habit.	For	example,	it	is	the	nature	of	a	stone	that	moves	downwards,	and	it	cannot	be	trained	to	move	upwards,	even	if	you	should	try	to	train	it	by	throwing	it	in	a	ten	thousand	times;	nor	can	it	shoot	being	trained
to	move	downwards,	nor	can	it	naturally	behave	in	a	way	to	be	trained	in	a	habit	of	behaving	in	another	way.	1.	[3]	virtues2	are	therefore	generated	in	us	or	by	nature	or	for	violation	of	nature;	Nature	gives	us	the	ability	to	receive	them,	and	this	ability	is	brought	to	mature	for	habit.1	[4]	Furthermore,	the	faculties	that	are	given	to	us	by	nature	are
delivered	to	us	first	in	a	potential	form;	We	exhibit	their	real	exercise	later.	This	is	clearly	so	with	our	senses:	we	have	not	acquired	the	faculty	of	sight	or	hearing	seeing	repeatedly	or	more	times	listening,	but	the	other	way	about	-	because	we	had	the	senses	that	we	started	using	them,	we	do	not	have	them	obtained	using	them.	The	virtues,	on	the
other	hand,	we	acquire	first	having	actually	practiced	them,	just	like	we	do	the	arts.	We	learn	an	art	or	a	job	by	doing	the	things	we	will	have	to	do	when	we	learned	it3:	for	example,	men	become	manufacturers	by	building	houses,	arpers	playing	on	the	ARPA.	In	the	same	way	we	only	become	doing	right	acts,	temperate	making	temperate,	courageous
acts	making	courageous	acts.	1.	[5]	inidutiba	inidutiba	ellen	ilodnanella	inidattic	ia	eneb	onnaf	irotalsigel	i	:itats	ilged	azneirepse'llad	atatsetta	¨Ã		Ãtirev	ortson	li	omaitrop	azneugesnoc	id	,ozzilitu	id	ebberas	non	enigadni'L	alla¯Ã	ocitarp	ovitteibo	nu	ah	,aifosolif	alled	imar	irtla	ilged	aznereffid	a	,oiduts	etneserp	ortson	li	arolla	emoC	.aznatropmi
,omerpus	otsottuip	o	,ednarg	id	¨Ã	oirartnoc	lA	;artla'llen	o	inidutiba	id	eires	anu	ni	aiznafni'llad	itartsedda	omais	es	otnemom	oloccip	id	idniuq	¨Ã	noN	.inoizisopsid	ertson	elled		Ãtilauq	allad	ednepid	etseuq	id		Ãtilauq	allad	©Ãhciop	,	Ãtivitta	ertson	elled	erettarac	li	erallortnoc	ion	a	atteps	idniuQ	]8[	.1	.itnednopsirroc		Ãtivitta	elled	otiuges	a	etamrof
onos	ilarom	inoizisopsid	ertson	el	,alorap	anu	nI	.inoissap	elleuq	a	enoizaler	ni	ortla'llen	o	odom	nu	ni	issets	es	etnemavitteffe	odnatropmoc	,ilibicsari	e	idnoforp	irtla	,ilitneg	e	itarepmet	onatnevid	inimou	inuclA	;aibbar	alla	e	ititeppa	ilga	odraugir	inoizisopsid	ertson	el	rep	elav	ossets	ol	E	.idradoc	o	isoiggaroc	omaitnevid	aicudif	id	o	aruap	id
enidutiba'nu	odnamrof	e	esolocirep	inoizautis	ni	odnegA	;itsuigni	irtla	e	itsuig	onatnevid	ion	id	inucla	ehc	inimou-ingapmoc	irtson	i	noc	inoizasnart	ella	etrap	odnednerp	​Ã	.¹Ãtriv	el	rep	elav	ossets	oL	.osac	li	eresse	ebbertop	emoc	ovittac	o	onoub	onaigitra	nu	itan	orebberas	ittut	am	,itra	elled	itnangesni	id	ongosib	ebberas	ic	non	,¬Ãsoc	essof	non	eS	]7[
.1	.elam	id	enoizurtsoc	allad	ovittac	iaretnevid	idniuq	,eneb	enoizurtsoc	allad	erotturtsoc	noub	nu	iaretnevid	©Ãhciop	:inaigitra	irtla	ilg	ittut	e	irotturtsoc	i	noc	odom	ossets	olla	e	,gnipraH	ad	ittodorp	onos	ehcnA	]6[	.1	.avittac	anu	ad	enoizutitsoc	id	amrof	anoub	anu	eugnitsid	ehc	²Ãic	¨Ã	otseuQ	;otnemillaf	nu	¨Ã	olraf	a	ecseir	non	es	e	,enoizalsigel	al
attut	id	ovitteibo'l	¨Ã	otseuQ	-	atsuig	enoizA	in	the	region	of	conduct,	and	ask	how	to	act	correctly;	The	actions,	as	we	have	said,	determine	the	quality	of	our	provisions.	2.	[2]	Now	the	formula	â	"to	act	in	accordance	with	the	right	principle"	is	a	common	ground,	and	can	be	taken	as	the	basis	of	our	discussion.	(We	will	talk	about	this	formula	(4)	and
we	will	consider	both	the	definition	of	the	right	principle	and	its	relationship	with	the	other	virtues.)	2.	[3]	but	let	it	be	allowed	to	start	with	that	all	the	theory	of	behavior	is	destined	To	be	a	single	scheme	and	not	an	exact	system,	in	accordance	with	the	rule	that	we	established	at	the	beginning,	5	that	philosophical	theories	must	be	obliged	only	to
correspond	to	their	subject	of	subject;	And	the	issues	of	conduct	and	convenience	have	nothing	fixed	or	invariable	on	them,	more	than	having	health	issues.	2.	[4]	And	if	this	is	true	of	the	general	theory	of	ethics,	even	less	exact	precision	possible	in	dealing	with	particular	cases	of	conduct;	For	these	they	do	not	come	under	any	science	or	professional
tradition,	but	the	same	agents	must	consider	that	it	is	suitable	for	circumstances	on	every	occasion,	as	is	the	case	with	the	art	of	medicine	or	navigation.	2.	[5]	But	even	if	the	ongoing	discussion	is	therefore	necessarily	inaccurate,	we	must	do	our	best	to	help	him	out.	2.	[6]	First	of	all,	we	must	observe	that	the	moral	quality	are	so	made	up	of	being
destroyed	by	excess	and	deficiency,	as	we	see,	it	is	the	case	of	bodily	strength	and	health	(because	they	are	forced	to	explain	that	it	is	that	it	is	Is	invisible	by	means	of	visible	illustrations).	The	force	is	destroyed	both	by	excessive	and	deficient	exercises,	and	in	the	same	way	the	health	is	destroyed	both	by	too	much	and	too	small	foods	and	drinks;
while	they	are	produced,	increased	and	preserved	by	adequate	quantities.	2.	[7]	The	same	goes	For	temperance,	courage	and	other	virtues.	The	man	who	runs	away	from	everything	in	fear	and	never	lasts	.enoizacude	anoub	acifingis	ehc	²Ãic	¨Ã	otseuQ	;etaugeda	esoc	el	erama	non	e	erazzerppa	rep	aiznafni'llad	otartsedda	etnemasiced	otats	eresse	id
,enotalP	aenilottos	emoc	,aznatropmi'l	iuq	aD	]2[	.3	.ilibon	inoiza	eraf	lad	isrenetsa	af	ic	erolod	li	e	esab	id	inoiza	eraf	ehc	¬Ãs	af	ic	erecaip	lI	°​â	¼Â¯Ã1​Ë¼Â¯Ã	reP	.elarom	¹Ãtriv	al	atapuccoerp	¨Ã	iuc	noc	esoc	el	onos	irolod	i	e	irecaip	i	itteffe	nI	.erolod	noc	af	ol	es	odradoc	,erolod	aznes	osac	ingo	ni	o	erecaip	id	olocirep	li	atnorffa	es	osoiggaroc	​Ã
;osoiditsaf	etnes	ol	es	adnoforp	,elovecaip	assets	aznenitsa	atseuq	avort	e	ieroproc	irecaip	ad	eneitsa	is	es	otarepmet	¨Ã	omou	nU	.inoiza	ertson	el	angapmocca	ehc	erolod	lad	o	erecaip	lad	otreffo	¨Ã	inoizisopsid	ertson	elled	ecidni	nU	.3.isoiggaroc	omeras	odnauq	irorret	i	oilgem	la	eratroppos	id	odarg	ni	omeras	e	,irorret	eratroppos	e	erazzerpsid	a
icodnanella	isoiggaroc	omaitnevid	:oiggaroc	noc	¬Ãsoc	E	.itarepmet	itatnevid	omais	odnauq	irecaip	ia	icrenetsa	id	odarg	ni	omais	opmet	ossets	olla	e	irecaip	iad	icodnenetsa	itarepmet	omaitneviD	.¹Ãtriv	el	rep	elav	ossets	oL	]9[	.2	.ozrofs	olled	etrap	roiggam	al	eratroppos	e	obic	led	etrap	roiggam	al	eraignam	id	odarg	ni		Ãras	ehc	etrof	omou'l	ehcna	¨Ã
ertnem	,ozrofs	otlom	odnebus	e	obic	otlom	odnednerp	attodorp	eneiv	azrof	al	rep	:aeroproc	azrof	al	emoc	,ilibisiv	¹Ãip		Ãtilauq	ertla	elled	osac	li	etnemaraihc	¨Ã	otseuQ	.inoiza	essets	ellen	oizicrese	oneip	orol	li	ehcna	onnarevort	am	,inoiza	essets	ellad	e	ad	,ortla'llad	etturtsid	e	otal	nu	ad	etirovaf	e	etareneg	onos	¹Ãtriv	el	olos	non	6tuB	]8[	.2.aidem
alled	aznavresso'llad	itavresnoc	e	aznerac	e	ossecce	ad	itturtsid	onognev	oiggaroc	li	e	aznarepmet	al	otnatreP	.elibisnesni	otamaihc	eresse	²Ãup	ehc	²Ãic	atnevid	,ehcitsiroob	enosrep	el	onnaf	emoc	,erecaip	li	ottut	ative	ihc	e	,adnoforp	atlusir	onussen	ad	eneitsa	is	e	erecaip	ingo	ni	edecnoc	is	ihc	odom	ossets	ollA	.otatnevva	atnevid	ottut	artnocni	am
allun	emet	non	ehc	omou'L	;odradoc	nu	atnevid	ï1⁄4ˆ2ï1⁄4	‰	again,	if	virtues	must	with	actions	and	feelings,	and	every	action	is	attended	with	pleasure	or	pain,	this	too	shows	that	virtue	has	to	do	with	pleasure	and	pain.3.	[4]	¯Ã¼Â​Â3¯Ã¼Â​Â	Another	indication	is	the	fact	that	pain	is	the	medium	of	punishment;	for	punishment	is	a	sort	of	medicine,	and
the	nature	of	medicine	to	work	by	means	of	opposites.7	3.	[5]	¯Ã¼Â​Â4¯Ã¼Â​ÂAgain,	as	we	said	before,	every	formed	disposition	of	the	soul	realizes	its	full	nature8	in	relation	to	and	in	dealing	with	that	class	of	objects	by	which	it	is	its	nature	to	be	corrupted	or	improved.	But	men	are	corrupted	through	pleasures	and	pains,	that	is,	either	by	pursuing
and	avoiding	the	wrong	pleasures	and	pains,	or	by	pursuing	and	avoiding	them	at	the	wrong	time,	or	in	the	wrong	manner,	or	in	one	of	the	other	wrong	ways	under	which	errors	of	conduct	can	be	logically	classified.	This	is	why	some	thinkers9	define	the	virtues	as	states	of	impassivity	or	tranquillity,	though	they	make	a	mistake	in	using	these	terms
absolutely,	without	adding	¢Ã​Â​Âin	the	right	¯Ã¼Â​Âor	wrong¯Ã¼Â​Â	manner¢Ã​Â​Â	and	¢Ã​Â​Âat	the	right	¯Ã¼Â​Âor	wrong¯Ã¼Â​Â	time¢Ã​Â​Â	and	the	other	qualifications.3.	[6]	We	assume	therefore	that	moral	virtue	is	the	quality	of	acting	in	the	best	way	in	relation	to	pleasures	and	pains,	and	that	vice	is	the	opposite.3.	[7]	But	the	following	considerations
also	will	give	us	further	light	on	the	same	point.	¯Ã¼Â​Â5¯Ã¼Â​Â	There	are	three	things	that	are	the	motives	of	choice	and	three	that	are	the	motives	of	avoidance;	namely,	the	noble,	the	expedient,	and	the	pleasant,	and	their	opposites,	the	base,	the	harmful,	and	the	painful.	Now	in	respect	of	all	these	the	good	man	is	likely	to	go	right	and	the	bad	to	go
wrong,	but	especially	in	respect	of	pleasure;	for	pleasure	is	common	to	man	with	the	lower	animals,	and	also	it	is	a	concomitant	of	all	the	objects	of	choice,	since	both	the	noble	and	the	expedient	appear	to	us	pleasant.3.	[8]	¯Ã¼Â​Â6¯Ã¼Â​Â	Again,	the	susceptibility	to	pleasure	has	grown	up	with	all	of	us	the	cradle.	So	this	feeling	is	difficult	to
eradicate,	being	engraved	in	the	fabric	of	our	life.	(7)	Once	again,	the	pleasure	and	pain	are	also	10	the	standards	with	which	everyone,	to	a	greater	or	lesser	extent,	regulate	our	actions.	3.	[9]	On	this	profile	pleasure	and	pain	are	necessarily	our	main	concern,	since	to	feel	the	pleasure	and	pain	rightly	or	erroneously	has	a	great	effect	on	the	conduct.
3.	[10]	(8)	And	once	again,	it	is	more	difficult	to	fight	against	the	pleasure	that	against	anger	(difficult	as	it	is,	as	Heracleitus11	says);	But	virtue,	like	art,	constantly	deals	with	it	that	it	is	more	difficult,	since	the	task	is	the	best	has	happened.	For	this	reason,	also	pleasure	and	pain	are	necessarily	the	main	concern	of	both	virtue	and	political	science,
since	those	who	take	charge	of	them	rightly	will	be	good,	and	those	who	do	it	incorrectly,	badly.	3.	[11]	We	can	then	take	as	established	that	virtue	has	to	do	with	pleasures	and	pains,	that	the	actions	that	produce	it	are	those	that	increase	it,	and	also,	if	otherwise	performed,	destroy	it,	and	that	the	actions	from	which	it	was	Product	are	also	those	in
which	it	is	exercised.	4.	However,	it	can	be	raised	a	difficulty	on	it	that	we	mean	by	saying	that	in	order	to	become	only	men	they	have	to	do	only	actions,	and	to	become	temperate	they	have	to	do	temperate	actions.	Because	if	they	do	right	and	temperate	actions,	they	are	already	right	and	temperate,	as	well	as,	if	they	enroll	correctly	or	play	in	tune,
they	are	scholars	or	musicians.	[2]	But	perhaps	this	is	not	the	case	also	of	the	arts.	It	is	possible	to	write	a	word	correctly	by	chance,	or	because	someone	else	pushes	you;	So	you	will	be	a	scholar	only	if	you	write	correctly	in	the	scholar	way,	that	is,	by	virtue	of	the	scientific	knowledge	you	have.	[3]	Furthermore,	the	case	of	the	arts	is	not	really
analogous	to	of	virtues.	The	works	of	art	have	their	merit	in	themselves,	so	that	it	is	sufficient	if	they	are	produced	having	a	certain	quality	of	their	own;	but	acts	done	in	conformity	with	the	virtues	are	not	done	justly	or	temperately	if	they	themselves	are	of	a	certain	sort,	but	only	if	the	agent	also	is	in	a	certain	state	of	mind	when	he	does	them:	first
he	must	act	with	knowledge12;	secondly	he	must	deliberately	choose	the	act,	and	choose	it	for	its	own	sake;	and	thirdly	the	act	must	spring	from	a	fixed	and	permanent	disposition	of	character.	For	the	possession	of	an	art,	none	of	these	conditions	is	included,	except	the	mere	qualification	of	knowledge;	but	for	the	possession	of	the	virtues,	knowledge
is	of	little	or	no	avail,	whereas	the	other	conditions,	so	far	from	being	of	little	moment,	are	all-important,	inasmuch	as	virtue	results	from	the	repeated	performance	of	just	and	temperate	actions.	[4]	Thus	although	actions	are	entitled	just	and	temperate	when	they	are	such	acts	as	just	and	temperate	men	would	do,	the	agent	is	just	and	temperate	not
when	he	does	these	acts	merely,	but	when	he	does	them	in	the	way	in	which	just	and	temperate	men	do	them.	[5]	It	is	correct	therefore	to	say	that	a	man	becomes	just	by	doing	just	actions	and	temperate	by	doing	temperate	actions;	and	no	one	can	have	the	remotest	chance	of	becoming	good	without	doing	them.	[6]	But	the	mass	of	mankind,	instead
of	doing	virtuous	acts,	have	recourse	to	discussing	virtue,	and	fancy	that	they	are	pursuing	philosophy	and	that	this	will	make	them	good	men.	In	so	doing	they	act	like	invalids	who	listen	carefully	to	what	the	doctor	says,	but	entirely	neglect	to	carry	out	his	prescriptions.	That	sort	of	philosophy	will	no	more	lead	to	a	healthy	state	of	soul	than	will	the
mode	of	treatment	produce	health	of	body.5.	We	have	next	to	consider	the	formal	definition	of	virtue.	A	state	of	the	soul	is	either	¯Ã¼Â​Âl¯Ã¼Â​Â	an	emotion,	¯Ã¼Â​Â2¯Ã¼Â​Â	a	capacity,	or	¯Ã¼Â​Â3¯Ã¼Â​Â	a	disposition;	virtue	therefore	must	be	one	of	these	three	things.	[2]	By	the	emotions,	I	mean	desire,	Fear,	trust,	envy,	joy,	friendship,	hatred,	desire,
jealousy,	piety;	and	generally	those	states	of	consciousness	which	are	accompanied	by	pleasure	or	pain.	The	skills	are	the	faculties	by	virtue	of	which	we	can	say	that	we	are	responsible	for	emotions,	for	example	able	to	experience	anger	or	pain13	or	piety.	The	provisions	are	the	states	of	character	by	virtue	of	which	we	are	well	eliminated	in	respect
of	emotions;	For	example,	we	have	a	bad	disposition	about	anger	if	we	are	willing	to	get	angry	too	violently	or	not	violently	enough,	a	good	disposition	if	we	usually	feel	moderate	anger;	and	in	the	same	way	as	with	other	emotions.	[3]	Now	virtues	and	vices	are	not	emotions	because	we	are	not	pronounced	good	or	bad	according	to	our	emotions,	but
we	are	according	to	our	virtues	and	vices;	Nor	are	we	praised	or	blamed	for	our	emotions	-	A	man	is	not	praised	for	being	frightened	or	angry,	nor	is	he	blamed	for	being	only	angry,	but	for	being	angry	in	a	way	-	but	we	are	praised	or	blamed	for	our	virtues	and	vices.	[4]	Again,	we	are	not	angry	or	afraid	of	choice,	but	virtues	are	some	modes	of	choice
or	in	any	case	imply	choice.	Moreover,	it	is	said	that	they	are	"fusti"	from	emotions,	while	for	virtues	and	vices	it	is	not	said	that	they	are	"smoking",	but	to	be	"disposed"	in	a	certain	way	".	[5]	And	the	same	considerations	also	demonstrate	that	virtues	and	vices	are	not	capacity;	Since	we	are	not	pronounced	good	or	bad,	praised	or	blamed,	only
because	of	our	ability	to	emotion.	Once	again,	we	possess	certain	abilities	by	nature,	but	we	are	not	born	well	or	bad	by	nature:	of	this	however	we	have	spoken	before.	[6]	If	virtues	are	neither	emotions	nor	abilities,	it	remains	that	they	are	provisions.	So	we	affirmed	what	virtue	is	generically.6.	But	not	enoughvirtue	generically	as	a	provision;	layout;
must	also	say	what	species	of	disposition	it	is.	[2]	It	must	then	be	premised	that	all	excellence	has	a	twofold	effect	on	the	thing	to	which	it	belongs:	it	not	only	renders	the	thing	itself	good,	but	it	also	causes	it	to	perform	its	function	well.	For	example,	the	effect	of	excellence	in	the	eye	is	that	the	eye	is	good	and	functions	well;	since	having	good	eyes
means	having	good	sight.	Similarly	excellence	in	a	horse	makes	it	a	good	horse,	and	also	good	at	galloping,	at	carrying	its	rider,	and	at	facing	the	enemy.	[3]	If	therefore	this	is	true	of	all	things,	excellence	or	virtue	in	a	man	will	be	the	disposition	which	renders	him	a	good	man	and	also	which	will	cause	him	to	perform	his	function	well.	[4]	We	have
already	indicated14	what	this	means;	but	it	will	throw	more	light	on	the	subject	if	we	consider	what	constitutes	the	specific	nature	of	virtue.	Now	of	everything	that	is	continuous15	and	divisible,	it	is	possible	to	take	the	larger	part,	or	the	smaller	part,	or	an	equal	part,	and	these	parts	may	be	larger,	smaller,	and	equal	either	with	respect	to	the	thing
itself	or	relatively	to	us;	the	equal	part	being	a	mean	between	excess	and	deficiency.16	[5]	By	the	mean	of	the	thing	I	denote	a	point	equally	distant	from	either	extreme,	which	is	one	and	the	same	for	everybody;	by	the	mean	relative	to	us,	that	amount	which	is	neither	too	much	nor	too	little,	and	this	is	not	one	and	the	same	for	everybody.	[6]	For
example,	let	10	be	many	and	2	few;	then	one	takes	the	mean	with	respect	to	the	thing	if	one	takes	6;	[7]	since	6	¢Ã​Â​Â2	=	10	¢Ã​Â​Â	6,	and	this	is	the	mean	according	to	arithmetical	proportion.17	But	we	cannot	arrive	by	this	method	at	the	mean	relative	to	us.	Suppose	that	10	lb.	of	food	is	a	large	ration	for	anybody	and	2	lb.	a	small	one:	it	does	not
follow	that	a	trainer	will	prescribe	6	lb.,	for	perhaps	even	this	will	be	a	large	ration,	or	a	small	one,	for	the	particular	athlete	who	is	to	receive	it;	it	is	a	small	For	a	Milo,	18	but	a	great	one	for	a	man	as	soon	as	he	starts	entering	for	athletics.	And	in	the	same	way	with	the	quantity	of	exercise	of	execution	or	struggle	to	be	taken.	[8]	In	the	same	way,	an
expert	in	every	art	avoids	excess	and	deficiency,	and	seeks	and	adopts	the	vehicle,	the	means	that	is	not	of	the	thing	but	relating	to	us.	[9]	If	therefore	the	way	every	art	or	science	performs	its	work	well	is	to	look	at	the	vehicle	and	apply	it	as	a	standard	to	its	productions	(therefore	the	common	comment	on	a	perfect	work	of	art,	which	does	not	It
could	have	taken	from	it	nor	to	add	to	it	"which	means	that	excess	and	deficiency	destroy	perfection,	while	adherence	to	the	vehicle	preserves	it)	â	€"	If	then,	as	we	say,	the	good	artisans	look	at	the	average	quality	As	the	form	is	the	virtue	as	the	virtue	that	is	more	accurate.	[10]	I	am	referring	to	moral	virtue,	19	because	this	concerns	emotions	and
actions,	in	which	excess	or	lack	or	a	right	means	can	be	provided.	For	example,	you	can	be	frightened	or	courageous,	feel	the	desire	or	anger	or	pity,	and	to	experience	pleasure	and	pain	in	general,	too	much	or	too	little,	and	in	both	cases	incorrectly;	[11]	While	to	feel	these	feelings	at	the	right	time,	on	the	right	occasion,	towards	the	right	people,	for
the	right	purpose	and	in	the	right	way,	it	is	to	feel	the	best	quantity	of	them,	which	is	the	average	quantity	â	€	“And	the	best	quantity	is	of	course	the	sign	of	mark.	[12]	And	in	the	same	way	we	can	be	excess,	deficiency,	and	the	vehicle	due	in	shares.	Now	the	feelings	and	actions	are	the	objects	with	which	virtue	is	interested;	And	in	feelings	and
actions	excess	and	deficiency	are	errors,	while	the	average	quantity	is	praised,	and	constitutes	success;	And	to	be	praised	and	be	successful	they	are	both	signs	of	virtue.	[13]	The	virtue,	therefore,	is	an	average	state	in	the	sense	that	it	is	able	to	hit	the	vehicle.	[14]	Once	again,	the	error	is	(because	evil	is	a	form	of	o	aidradoc	o	aizitsuigni	id	itta	ni
aznerac	anu	e	ossecce	nu	e	aidem	anu	eresse	onassop	ic	ehc	erroppus	ehcna	ebbertop	iS	]91[	.atailgabs	¨Ã	esse	id	euqnuihc	id	enoissimmoc	ecilpmes	aL	;otsuig	odom	len	e	otsuig	otnemom	la	,atsuig	annod	al	noc	oiretluda'l	attemmoc	is	ehc	ais	,oipmese	da	,eznatsocric	ellad	ednepid	osac	orol	len	otailgabs	o	otsuig	¨Ã	©ÃN	;israilgabs	erpmes	angosib	-
orol	adraugir	otnauq	rep	eneb	eradna	idniuq	elibissopmi	idniuq	​Ã	.omaiplocni	ehc	orol	id	aznerac	al	o	ossecce'l	¨Ã	noN	;issets	es​​â​​â	ni	ivittac	emoc	itaplocni	onos	ilimis	itnemitnes	e	inoiza	e	etseuq	ettuT	.oidicimo	,otruf	,oiretluda	,inoiza	id	,e	aidivni	,etarodups	52	,aizilam	oipmese	da	,elam	li	onacilpmi	etnematterid'	op	nu	id	imon	i	,itteffe	nI	.atuvod
aidem	anu	id	aznavresso'l	ettemmA	euqnumoc	enoizome'l	o	inoiza	el	ettut	noN	]81[	42.omertse	nu	¨Ã	azzetsuig	id	e	aznellecce	id	otnup	ni	,aidem	alled	aznavresso'l	¨Ã	,aznatsos	ni	etnemlaer	¨Ã	ehc	²Ãic	amreffa	ehc	enoizinifed	alla	e	aznatsos	aus	alla	ottepsir	,idniuQ	]71[	.aidem	al	attoda	e	atrecca	¹Ãtriv	al	,inoiza	ellen	e	itnemitnes	ien	otsuig	¨Ã	ehc
²Ãic	onarepus	o	azzetla'lla	onos	non	iziv	i	ertnem	otnauq	ni	oidem	otats	onu	¨Ã	,ertlonI	.ottefid	id	onu	e	ossecce	id	onu	,iziv	eud	art	oidem	otats	onu	¨Ã	de	]61[	.ebberenimreted	ol	etnedurp	omou'l	emoc	32	¨Ãoic	,oipicnirp	lad	otanimreted	¨Ã	otseuq	,ion	a	avitaler	aidem	alled	aznavresso'llen	etnemlaiznesse	etiutitsoc	,inoizome	el	e	inoiza	elled	22atlecs	al
animreted	ehc	etnem	alled	assif	enoizisopsid	anu	idniuq	¨Ã	¹Ãtriv	aL	]51[	12.icilpetlom	airevittac	al	,ecilpmes	¨Ã		Ãtnob	al	:¹Ãtriv	id	oihcram	nu	aidem	alled	aznavresso'l	e	oiziv	id	onges	nu	onos	aznerac	al	e	ossecce'l	iuc	rep	ovitom	ortla	nu	¨Ã	otseuq	idniuQ	;°​â	¼Â¯Ãti	eriploc	ad	eliciffid	e	oilgasreb	li	eredrep	a	ericsuir	eliciffid	e	erillaf	elicaf	¨Ã	ehc
otseuq	rep	¨Ã	ehc	​Ë¼Â¯Ã	olos	odom	nu	ni	elibissop	¨Ã	osseccus	li	ertnem	,°​â	¼Â¯Ãatatimil	alled	eneb	e	02	,ehcirogatip	inigammi	eihccev	ellen	emoc	,detimilnU	which	would	imply	that	you	could	have	a	meansof	excess	and	deficiency,	an	excessive	quantity	of	excess	and	a	lack	of	lack.	[20]	But	just	as	we	can	not	be	excess	or	lack	of	temperance	and
justice	because	the	average	is	in	a	certain	sense	an	extreme,	26	so	it	is	not	possible	to	be	observance	of	the	average	nor	in	excess	or	deficiency	in	the	corresponding	vicious	acts	Above,	but	they	are	still	engaged,	they	are	wrong;	Since,	to	put	it	in	general	terms,	there	is	no	thing	like	observing	an	excess	or	deficiency	average,	nor	as	overcoming	or	that
does	not	fall	within	the	observance	of	an	average.	7.	However,	we	must	not	rest	content	with	this	general	definition,	but	we	must	demonstrate	that	it	applies	to	particular	virtues.	In	practical	philosophy,	although	universal	principles	have	a	larger	application,	27	those	who	cover	a	particular	part	of	the	field	have	a	higher	level	of	truth;	Because	the
conduct	deals	with	particular	facts	and	our	theories	are	destined	to	agree	with	these.	So	let's	take	the	particular	virtues	from	the	diagram.	28	[2]	compliance	with	the	average	in	fear	and	in	trust	is	courage.	The	man	who	overcomes	the	fear	not	designated	by	any	special	name	is	ãhorte	and	this	is	the	case	with	many	virtues	and	deputyses	â	€	â	€;
Those	who	exceed	trust	is	rash;	Those	who	exceed	fear	and	are	lacking	in	trust	is	cowardly.	[3]	As	regards	pleasures	and	pains	-	not	all,	and	to	a	lesser	extent	for	pain29	"observance	of	the	average	is	temperance,	excess	of	profigade.	Men	are	lacking	in	the	enjoyment	of	pleasures	as	soon	as	they	occur,	And	therefore	also	this	character	has	not	been
assigned	a	name,	but	we	can	call	it	insensitive.	[4]	As	regards	giving	and	obtaining	money,	observance	of	the	average	is	liberality;	excess	and	deficiency	are	prodigalizing	e	Meschinity,	30	but	the	prodigal	man	and	the	average	man	exceed	and	do	not	fully	put	themselves	to	each	other:	the	prodigal	exceeds	in	giving	and	is	lacking	while	the	average
man	exceeds	exceeds	getting	and	is	deficient	in	giving.	[5]	For	the	present	then	we	describe	these	qualities	in	outline	and	summarily,	which	is	enough	for	the	purpose	in	hand;	but	they	will	be	more	accurately	defined	later.	[6]	There	are	also	other	dispositions	in	relation	to	money,	namely,	the	mode	of	observing	the	mean	called	Magnificence
¯Ã¼Â​Âthe	magnificent	man	being	different	from	the	liberal,	as	the	former	deals	with	large	amounts	and	the	latter	with	small	ones¯Ã¼Â​Â,	the	excess	called	Tastelessness	or	Vulgarity,	and	the	defect	called	Paltriness.	These	are	not	the	same	as	Liberality	and	the	vices	corresponding	to	it;	but	the	way	in	which	they	differ	will	be	discussed	later.	[7]	In
respect	of	honor	and	dishonor,	the	observance	of	the	mean	is	Greatness	of	Soul,	the	excess	a	sort	of	Vanity,	as	it	may	be	called,	and	the	deficiency,	Smallness	of	Soul.	[8]	And	just	as	we	said	that	Liberality	is	related	to	Magnificence,	differing	from	it	in	being	concerned	with	small	amounts	of	money,	so	there	is	a	certain	quality	related	to	Greatness	of
Soul,	which	is	concerned	with	great	honors,	while	this	quality	itself	is	concerned	with	small	honors;	for	it	is	possible	to	aspire	to	minor	honors	in	the	right	way,	or	more	than	is	right,	or	less.	He	who	exceeds	in	these	aspirations	is	called	ambitious,	he	who	is	deficient,	unambitious;	but	the	middle	character	has	no	name,	and	the	dispositions	of	these
persons	are	also	unnamed,	except	that	that	of	the	ambitious	man	is	called	Ambitiousness.	Consequently	the	extreme	characters	put	in	a	claim	to	the	middle	position,	and	in	fact	we	ourselves	sometimes	call	the	middle	person	ambitious	and	sometimes	unambitious:	we	sometimes	praise	a	man	for	being	ambitious,	sometimes	for	being	unambitious.	[9]
Why	we	do	so	shall	be	discussed	later;	for	the	present	let	us	classify	the	remaining	virtues	and	vices	on	the	lines	which	we	have	laid	down.	[10]	In	respect	of	anger	also	we	have	excess,	deficiency,	and	the	observance	of	means.	These	states	are	practically	without	names,	but	as	we	call	a	person	of	the	middle	character	kind,	we	call	ourselves	the
observance	of	the	average	sweetness,	while	extremes,	those	who	overcome	can	be	in	anger	style	and	his	vice	irresponsibility,	and	he	who	is	Assenza	di	spirito	carente,	senza	spiritual	e	deficiency.	[11]	There	are	also	three	other	ways	to	observe	an	average	that	resemble	each	other,	and	yet	they	are	different;	Everyone	has	to	do	with	the	relationships
of	conversation	and	action,	but	they	differ	as	they	care	about	the	truth	of	language	and	behavior,	and	the	other	for	pleasure,	in	its	two	divisions	of	pleasure	in	social	fun	and	pleasure	in	the	general	affairs	of	life.	We	must	also	discuss	these	qualities,	to	better	discern	that	in	everything	the	observance	of	the	media	must	be	praised,	while	the	extremes
are	neither	just	nor	praiseworthy,	but	reprove.	Most	of	these	qualities	are	also	without	name,	but	in	these	as	in	other	cases	we	must	try	to	conjure	ourselves	the	names	for	them,	for	reasons	of	clarity	and	so	that	our	meaning	can	be	easily	followed.	[12]	As	for	the	truth,	therefore,	the	average	character	can	be	called	truthful	and	observance	of	average
life31;	The	fiction	in	the	form	of	exaggeration	is	vacency	and	its	possessor	is	a	discerner;	in	the	form	of	euphemism,	self-depreciation	and	its	possessor	self-deterrent.	[13]	With	regard	to	pleasure	and	social	fun,	the	average	character	is	witty	and	the	average	layout;	Excess	is	buffonery	and	its	owner	a	buffoon;	The	lacking	man	can	be	called	Boorish
and	his	disposition	Boorness.	As	for	the	pleasant	pleasure	in	life,	the	man	who	is	pleasant	in	the	correct	way	is	friendly	and	the	observance	of	the	media	is	cordiality;	He	who	overcomes,	if	not	by	anyinterested,	it	is	a	tribute,	if	to	its	advantage,	an	adulator;	He	who	is	and	unpleasant	in	all	the	affairs	of	life,	may	be	called	quarrelsome	and	surly.	[14]
There	are	also	modes	of	observing	a	mean	in	the	sphere	of	and	in	relation	to	the	emotions.	For32	in	these	also	one	man	is	spoken	of	as	moderate	and	another	as	excessive¢Ã​Â​Âfor	example	the	bashful	man	whose	modesty	takes	alarm	at	everything;	while	he	that	is	deficient	in	shame,	or	abashed	at	nothing	whatsoever,	is	shameless,	and	the	man	of
middle	character	modest.	For	though	Modesty	is	not	a	virtue,	it	is	praised,	and	so	is	the	modest	man.	[15]	Again,	Righteous	Indignation	is	the	observance	of	a	mean	between	Envy	and	Malice,33	and	these	qualities	are	concerned	with	pain	and	pleasure	felt	at	the	fortunes	of	one's	neighbors.	The	righteously	indignant	man	is	pained	by	undeserved	good
fortune;	the	jealous	man	exceeds	him	and	is	pained	by	all	the	good	fortune	of	others;34	while	the	malicious	man	so	far	falls	short	of	being	pained	that	he	actually	feels	pleasure.	[16]	These	qualities	however	it	will	be	time	to	discuss	in	another	place.	After	them	we	will	treat	Justice,35	distinguishing	its	two	kinds¢Ã​Â​Âfor	it	has	more	than	one
sense¢Ã​Â​Âand	showing	in	what	way	each	is	a	mode	of	observing	the	mean.	[And	we	will	deal	similarly	with	the	logical	virtues.36]8.	There	are	then	three	dispositions¢Ã​Â​Âtwo	vices,	one	of	excess	and	one	of	defect,	and	one	virtue	which	is	the	observance	of	the	mean;	and	each	of	them	is	in	a	certain	way	opposed	to	both	the	others.	For	the	extreme
states	are	the	opposite	both	of	the	middle	state	and	of	each	other,	and	the	middle	state	is	the	opposite	of	both	extremes;	[2]	since	just	as	the	equal	is	greater	in	comparison	with	the	less	and	less	in	comparison	with	the	greater,	so	the	middle	states	of	character	are	in	excess	as	compared	with	the	defective	states	and	defective	as	compared	with	the
excessive	states,	whether	in	the	case	of	feelings	or	of	actions.	For	instance,	a	brave	man	appears	rash	in	contrast	with	a	coward	and	In	contrast	to	a	rash	man;	In	the	same	way	a	temperate	man	appears	deep	in	contrast	with	a	man	insensitive	to	pleasure	and	pain,	but	insensitive	in	contrast	to	a	deep;	And	a	liberal	man	seems	prodigal	in	contrast	with
an	average,	medium	-conflicting	man	in	contrast	with	one	who	is	prodigal.	[3]	So	or	an	extreme	character	tries	to	push	the	average	character	to	the	other	extreme;	A	cowardly	calls	a	courageous	rash	and	a	reckless	man	calls	him	Codardo	and	consequently	in	other	cases.	[4]	But	while	all	three	provisions	are	therefore	contrary	to	each	other,	there	is
the	maximum	degree	of	opposition	between	the	two	extremes.	The	extremes	are	more	distant	from	the	other	than	the	average,	equally	large,	it	is	small	as	a	small	one	as	a	child	and	small	compared	to	one	of	the	two.	[5]	Still	37	some	extremes	show	a	certain	similarity	with	the	average	",	for	example,	the	basket	recalls	the	courage,	the	liberality	of	the
prodigaltity,	while	the	extremes	show	the	most	great	mutual	lighting.	But	they	are	the	most	distant	things	From	each	other	that	logicians	define	contrary,	so	that	more	distant	things	are	more	contrary.	[6]	and	in	some	cases	the	defect,	in	others	excess,	is	more	contrary	to	the	average;	for	example	cowardice	,	which	is	a	vice	of	deficiency,	it	is	more
contrary	to	the	courage	of	how	a	vice	of	excess	is;	but	the	profession,	or	excess	of	feeling,	is	more	contrary	to	the	temperance	of	how	insensitivity	or	lack	of	feeling	is.	[	7]	This	derives	from	one	of	the	two	causes.	One	of	these	derives	from	the	thing	itself;	due	to	an	extreme	being	closest	to	the	average	and	which	resembles	it	more,	we	do	not	count	this
but	rather	the	extreme	opposite	as	the	opposite	of	the	average;	For	example,	the	basket	seems	to	be	assom	to	deal	with	courage	more	than	what	codardia	does	and	be	more	close	to	it,	we	calculate	cowardice	rather	than	the	vessel	as	the	opposite	courage;	For	those	extremes	which	are	more	remote	from	the	media,	they	are	believed	to	be	more
opposed	to	it.	[8]	[8]Then	it's	a	cause,	which	comes	from	it.	The	other	cause	has	its	origin	in	us:	Those	things	seem	more	contrary	to	the	average	that	we	ourselves	are	more	prone	to	nature.	For	example,	we	are	more	inclined	to	pleasure	ourselves,	which	is	why	we	are	prone	to	prophecy	[more	than	property]	.38	Therefore,	we	prefer	to	call	those
things	the	opposite	of	the	average,	in	which	we	are	more	likely	to	expire;	and	therefore	the	prophecy,	the	excess,	is	more	particularly	contrary	to	temperance	9.	It	has	been	said	enough	to	show	that	moral	virtue	is	an	average,	and	in	what	sense	it	is	so,	that	is	to	say	that	it	is	an	average	between	two	vices,	one	of	excess	and	the	other	of	the	defect;	and
that	is	so	average	because	it	aims	to	hit	the	central	point	in	feelings	and	actions.	[2]	That	is	why	it	is	a	difficult	task	to	be	good,	because	it	is	difficult	to	find	the	central	point	in	anything:	For	example,	not	everyone	can	find	the	center	of	a	circle,	but	only	someone	who	knows	geometry.	So	even	anyone	can	get	angry	-	it	is	easy,	and	so	it	is	giving	and
spending	money;	but	to	be	angry	or	give	money	to	the	right	person,	and	to	the	right	amount,	and	at	the	right	time,	and	to	the	right	purpose,	and	in	the	right	way	-	this	is	not	in	the	power	of	all	and	is	not	easy;	So	that	doing	these	things	correctly	is	rare,	praiseworthy	and	noble.	[3]	So	the	first	rule	in	aiming	at	the	media	is	to	avoid	that	extreme,	which
is	more	contrary	to	the	average,	as	Calypso	39	recommends	""	Serve	the	ship	free	from	spray	over	there	and	increase.	â€	For	the	two	extremes	one	is	a	more	serious	error	than	the	other.	[4]	Therefore,	as	the	average	hit	is	very	well,	40	the	second	best	way	to	navigate,	41	as	the	proverb	says,	is	to	take	the	minimum	of	the	evils;	And	the	best	way	to	do
that	will	be	the	way	we	get	in.	The	second	rule	is	to	note	which	errors	we	ourselves	are	most	prone	to	as	different	men	are	prone	to	nature.Esruc	.Esruc	.Esuic	thgir	eht	dna	nam	eht	gnittih	fo	yaw	tseisae	eht	si	siht	eht	,	Ycneicifed	,	ot	semitemos	dna	ssees	eht	ot	semitemos	,Desiarp	eb	ot	si	tcudoht	tcudoht	tcudoht	tcudoh.	Noisiced	eht	dna
,Secnatsmucrap	no	dna	,Secnatsmuctrap	no	dna	;eitseuq	;enifrep	fo	tcejbo	on	tcejbo	on	tcejbo	on	tcejbo	on	tcejbo	.Elllipnirp	no	e	Enifeled	ysae	ot	ysae	ot	ysae	OT	rre	tsum	nam	a	ylsuois	woh	dna	eerged	,	Deciton	sih	rorre	sih	rof	,ylediw	erom	selgrevid	orok	,	elttil	oot	eht	fo	ro	hcum	oot	eht	fo	ro	hcum	oot	eht	fo	epis	eht	nohw	,	Esruoc	thgir	eht	mof
emalb	Ton	od	ew	]8[	.8[	.8[	.8[	.8[	.8[	.8[	.8[	.8[	.8[	.8[	.8[	woh	dna	sdnuorg	fo	tros	tahw	no	dna	elpoep	tahww	htiw	dna	ren	ECNASEN	,ECNATSNI	ROF	:Sesac	Ralucitrap	Ni	yllicepse	DNA	,OD	ot	Giht	tluciffid	is	the	most	important	thing	in	the	world.	Eseht	]7[	.rre	ot	ylekil	ssel	eb	llahs	ew	,foreisacco	yreve	no	reh	ot	t	sdrow	rieht	34ylppa	ot	dna	24,	neleh
sdrawot	tlef	elpoep	eht	sa	evoot	leef	ot	opt	​​errofereht	si	sredle	Thgir	eht	.Segduj	Laitrapmi	ton	eirt	;erusaelp	tna	tna	tnasalelp	si	tnasalelp	si	tsniaga	dra	tnasalelp	si	tsom	e	tsom	eb	ghntyreve	ni	tsum	ev	]6[	Rebmit	Depraw	Nethgiarts	Ot	sretneeprac	yb	detpoda	dotsem	ehtpoda	dohtem	ehtpoda.	.Esruoc	Elddim	A	Ekam	llahs	reahs	reahs	reahs	reahs
reahs	reahs	reah	ruo	fo	ediw	gnireets	yb	rof	,Noitcrid	Etisopo	Eht	I'm	not	sure	what	to	do	with	my	life.	EW	DNAÂ”â€Ã¢Â‰Â1⁄4Ã	̄stluaf
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